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Cayacou Boaci/Divine Liturgies
Heoina/Sunday: 8:30 am in English

10:30 am (sung) in Ukrainian

Y Ceama/Holy Day of Obligation

10:30 am and 7:00 pm

Hoousa/Daily Scheduled

7:30 am in Chapel

Cnosios/Confessions: 15 minutes before/at
the beginning of the Divine Liturgy - or by
appointment during the week

Baptism by appointment

Anointing of the Sick/Hospital Visits/
Eucharist for the sick - any time

Marriages - the arrangements with the priest
have to be made months before the marriage
Funerals - by arrangement

00. Bacunisanu/Basilian Fathers serving the
Parish: Father Serafym Grygoruk, OSBM,
Administrator: Email: serh70@outlook.com
Father Joseph Pidskalny, OSBM- local Superior

Most Rev. Severian Yakymyshyn, OSBM
Bishop-Emeritus

Xpucmoc Bockpec! BoicmuHy
Bockpec! Mapadisa NokpoBu
MNMpecBsaToi Boropoauui BiTae BCix
rocten, npudartenis Ta napadisH, aki
BepyTb yyacTb y uin Cnyx6i boxi.

HEQOINA MUPOHOCULUb. CeaTa
MydeHnus IpuHa

SUNDAY OF THE MYRRH-BEARING
WOMEN. Holy Martyr Irene

Acts 6:1-7
Mark 15:43-16:8

Christ is Risen! Indeed He is Risen!
The Protection of the Blessed Virgin
Mary Parish welcomes all guests, friends,
and Parishioners participating in this

Divine Liturgy.



HWHI: Hepins, 5 TpaBHA: - KaBa i conogke nicna Cnyx6u boxoi o rog 8:30 i

10:30 paHo.

HWHI: o0 10:00 rog. paHky — MonebeHb o NMpecsatoi boropoauui

Songs at 10:30 Divine Liturgy: 1) Opening: on page 198 “Khrystos voskres!
Pid nebozvid”; 2) at Communion: page 188 “Sohlasno zaspivaimo”; 3) Closing:
page 196 “Khrystos voskres! Lykuite nyni”

Mu He KnsiKaeMo nigyac ocBaAYveHHs i neped i no MNpuyacTio Big AHS BockpeciHHa oo

3icnaHHsa Cesatoro [yxa.

Y tpaBHi maemo MonebeHb Ao lpecBAToi boropoauui y kannuui, KOXHOro
BiBTOpKa i yeTBepra o 7:00 Beyopa, i koxxHOI Heaini o 10:00 paHky. Npocnmo B3ATU

y4acTb.

BOCKPECIHHA (3 Katexnsmy)

228 3anosigatoum CBOKO CMepPTb,
XpuUCTOoC BOAHOYAC 3BilLlae BOCKPECIHHSA
3 MEPTBUX, 3HAKOM AKOrO Ha3nBae
TpnaeHHe nepebyBaHHsA Nnpopoka VIoHu
B yepesi knta (aus. MT1. 12, 40).
XpUCTOC BOCKPECHE «TPETLOro AHS 3a
MucanHam» (1 Kp. 15, 4): «l,
buyyBaBLumn, y6'toTb Moro [CrHa
Yonosivoro], Ta TpeTboro aHA BiH
BockpecHe» (Jlk. 18, 33). Xpuctoc
ynogniobHoe CBOI CMepPTb | BOCKPECIHHS
00 PYVHYBaHHS | BIQHOBIIEHHSA
€pycanMmMcbKoro xpamy: «“3pynHynTe
Xpam uen, a A noro 3a Tpu AHi
noctasnto” [...]. Ta BiH roBopvB Npo
xpam Cgoro Tina» (Mo. 2, 19; 21).

229 Yynamum BoCKpeciHHS Aoukn HAipa
(ams. Jk. 8, 41-42; 49-56), cMHa BOOBM 3
Hainy (aws. Jlk. 7, 11-16) Ta CBoro
npuatensa llasaps (gus. No. 11, 1-57)
XpncToc NoCTynoBO roTyBaB anocTosliB
0o CBOro BOCKpecCiHHSA. XpUcToc
Ha3nBae NOLACbKY CMEPTb CHOM:
«YcTyniTbes, 60 giBya He BMepno, a
cnntb» (MT. 9, 24). CMepTb He € KiHueM
XKUTTS, @ KYCNEHHSAMY, NIOANHA — He
MepTBa, a «yconway. NMoaibHo n
LlepkBa Ha3nBae cmepThb Icyca:

«I‘Inoqu 3aCHYBLLIK, K MePTBUN»L.
Ceatun NoaH [lamacknH poskpmBae
PO3yMiHHA cMepTi Xpucrta: «Xou
XpucToc i nomep SK NnoaunHa, i ceATa
WNoro aywa posny4mnacsb i3 npeyncTum
Tinom, boxecTBo Moro sanuwmnnocb
Hepo3ny4yHuMm 3 oboma — i 3 gywleto, i 3
Tinom»2. CmepTb XpucToBa —
XusotBopswa: Xpuctoc Cam 4o3sonvs
cmepTi yTpumysaTtn Cebe gna Toro,
LLoO I OCTAaTOYHO NEepPEMOrTH 1
AapyBaTn HOBE XUTTS.

230 Yepes cmepTb Ha XpecTi
XpUCTOC CX0auTb A0 agy — «Micus»
nomepnux. LlepkBa y cxogkeHHi XpucTa
00 agy ocniBye cuny BOCKpeCiHHA: «[e
TBOS, cMepTe, nepemora? [le TBoe,
cmepre, xano?» (1 Kp. 15, 55). IkoHa
siwecTa Xpucta go agy 3obpaxae Moro
y CBITSIUX pM3ax HOBOrO TBOPIHHS.
CBITNOHOCHUI XPUCTOC «PO3raHaAe»
NiTbMYy CMepTIi, pO3CitoE MOPOK aay 1
«3HaxoauTb» Agama i €sy. Pasom 3
Anamom XpuCTOC BMBOOWTD i3 «TiHi
CMEPTHOI» TUX, «LLO odikyBanu» Moro,
— npaBegHukis Ctaporo 3aBsiTy.

1 Ifsimna mpioos, YTpens [Tacxu,
eK3aIIOCTHIIAPIii.

2 NOAH JIAMACKUH, IIpo npasocrasny sipy 111,
27.




TODAY: Sunday, May 5: Coffee and sweets available following the 8:30 and 10:30
Divine Liturgies.
Today: at 10:00 AM — Moleben to the Mother of God

We do not kneel during the Consecration as well as before and after Holy
Communion from Easter Sunday to Pentecost Sunday inclusive.

Moleben to the Blessed Mother
Moleben to the Blessed Mother will be celebrated during the month of May. We will
celebrate Moleben on Tuesday and Thursday evenings at 7:00 PM in the residence
chapel, and at 10:00 AM in church on Sundays. Please join us for this most beautiful
service in honour of Our Lady.

MNMapacTtacu / Graveside Services
Saturday, May 11: Forest Lawn Cemetery — 2:00 PM
Sunday, May 12: Forest Lawn Cemetery — 2:00 PM
Graveside Service forms (for submitting of names) — found in the church vestibule.

Sunday Donations: May 5, 2019: $1,572.00

Parish Maintenance Fund

Donations for our Maintenance Fund for 2019: $2,269.00.

Maintenance and repairs to our church and parish complex are ongoing. Please
continue to help our parish build up its Maintenance Fund to offset these costs. All
donations are tax-deductible. “Convenience Envelopes” can be found in the front
entrance of the church and Parish Maintenance Fund envelopes are included in your
envelope packet. We are very grateful for your generosity. Thank You!

The holy Great Martyr Irene Licinia, and at birth her parents named
(Commemorated on May 5) her Penelope.
[https://oca.org/saints/lives/2019/05/05/ Penelope was very beautiful, and her
101297-great-martyr-irene] father kept her isolated in a high tower

The holy Great Martyr Irene was from the time she was six so that she
born in the city of Magedon in Persia would not be exposed to Christianity.
during the fourth century. She was the He also placed thirteen young maidens
daughter of Licinius, the pagan ruler of in the tower with her. An old tutor by the

a certain small kingdom, and his wife name of Apellian was appointed to give




her the best possible education.
Apellian was a Christian, and during her
lessons, he told the girl about Christ the
Savior and taught her about the
Christian Faith and Christian virtues.

When Penelope reached
adolescence, her parents began to think
about her marriage. One night Penelope
beheld the following vision: a dove
entered the tower with an olive branch
in its beak, depositing it on the table. An
eagle also flew in carrying a wreath of
flowers, and left it on the table. Then a
raven flew in through another window
and dropped a snake on the table. In
the morning Penelope woke up and
wondered about the meaning of the
things she had seen. She related them
to her tutor Apellian and he explained
that the dove symbolized her superior
education, and that the olive branch
represented the grace of God which is
received in Baptism. The eagle and the
olive branch indicated success in her
future life. The snake signified that she
would experience suffering and sorrow.

At the end of the conversation
Apellian said that the Lord wished to
betroth her to Himself and that
Penelope would undergo much
suffering for her heavenly Bridegroom.
After this Penelope refused marriage,
was baptized by the priest Timothy, and
he named her Irene (peace). She even
urged her own parents to become
Christians. Shortly after being baptized,
she smashed all her father’s idols to
pieces.

Since Saint Irene had dedicated
herself to Christ, she refused to marry
any of the suitors her father had chosen
for her. When Licinius learned that his
daughter refused to worship the pagan
gods, he was furious. He attempted to

turn her from Christ by having her
tortured. She was tied up and thrown
beneath the hooves of wild horses so
that they might trample her to death, but
he horses remained motionless. Instead
of harming the saint, one of the horses
charged Licinius, seized his right hand
and tore it from his arm. Then it
knocked Licinius down and began to
trample him to death. This caused a
great deal of confusion among the
people there but Irene consoled them
with the words of Christ: “All things are
possible to the one who believes” (Mark
9: 23). And indeed, with wondrous faith,
she prayed and through her prayers
Licinius rose unharmed in the presence
of many eyewitnesses with his hand
intact. Then, Licinius and his wife were
baptized as Christians, along with
almost 3000 others who turned away
from the worship of inanimate idols.
Licinius abandoned his domain and
lived in the tower he had built for his
daughter. There he spent the rest of his
life in repentance.

Saint Irene lived in the house of her
teacher Apellian, and she began to
preach Christ among the pagans,
leading them to the path of salvation.

When Sedekias (Yesdegerd), the
new prefect of the city, heard of the
miracles performed by the saint, he
summoned Apellian and questioned him
about Irene’s manner of life. Apellian
replied that Irene, like other Christians,
lived in strict temperance, devoting
herself to constant prayer and reading
holy books. Sedekias summoned the
saint to him and urged her to stop
preaching about Christ. He also
attempted to force her to sacrifice to the
idols. Saint Irene staunchly confessed
her faith before the prefect, not fearing



his wrath, and prepared to undergo
suffering for Christ. By order of
Sedekias she was thrown into a pit filled
with vipers and serpents. The saint
spent ten days in the pit and remained
unharmed, for an angel of the Lord
protected her and brought her food.
Sedekias ascribed this miracle to
sorcery, and he subjected Saint Irene to
many other tortures, but she remained
unharmed. Under the influence of her
preaching and miracles even more
people were converted to Christ, and
turned away from the worship of
inanimate idols.

Sedekias was deposed by his son
Sapor, who persecuted Christians with
an even greater zeal than his father had
done. Saint Irene went to her home
town of Magedon in Persia to meet
Sapor and his army, and ask him to end
the persecution. When he refused, Saint
Irene prayed and his entire army was
blinded. She prayed again and they
received their sight once more. In spite
of this, Sapor refused to recognize the
power of God. Because of his
insolence, he was struck and killed by a
bolt of lightning.

After this, Saint Irene walked into the
city and performed many miracles. She
returned to the tower built by her father,
accompanied by the priest Timothy.
Through her teaching, she converted
five thousand people to Christ.

Next, the saint went to the city of
Callinicus, or Callinicum (possibly on
the Euphrates River in Syria). The ruler
of that place was King Numerian, the
son of Sebastian. When she began to
teach about Christ, she was arrested
and tortured by the pagan authorities.
They enclosed her inside three bronze
oxen, one after another, which were

heated until they were red-hot. When
the Great Martyr was placed within the
third ox, it began to walk about, and
then it split asunder. Saint Irene
emerged from it as if from the fires of
hell. This resulted in thousands of souls
converting to the faith of Christ.

Sensing the approach of death,
Numerian instructed his eparch
Babdonus to continue torturing the saint
in order to force her to sacrifice to idols.
Once again, the tortures were
ineffective, and many people turned to
Christ.

Christ’s holy martyr then traveled to
the city of Constantina, forty miles
northeast of Edessa. By 330, the
Persian king Sapor Il (309-379) had
heard of Saint Irene’s great miracles. To
prevent her from winning more people
to Christ, she was arrested, beheaded,
and then buried. However, God sent an
angel to raise her up again, and she
went into the city of Mesembria. After
seeing her alive and hearing her
preach, the local king was baptized with
many of his subjects.

Wishing to convert even more
pagans to Christianity, Saint Irene went
to Ephesus, where she taught the
people and performed many miracles.
The Lord revealed to her that the end of
her life was approaching. Then Saint
Irene left the city accompanied by six
people, including her former teacher
Apellian. On the outskirts of the town,
she found a new tomb in which no one
had ever been buried. After making the
Sign of the Cross, she went inside,
directing her companions to seal the
entrance to the cave with a large stone,
which they did. She also told them that
that no one should move the stone until
four days had passed.



Apellian returned after only two days,
and found that the stone had been
rolled away and the tomb was empty.
There are conflicting accounts about her
holy relics being taken to
Constantinople and other places,
including Patras, Samos, and Patmos.
According to the Western Martyrologies,
Saint Irene was martyred in
Thessaloniki after being thrown into the
fire, while according to the
MENOLOGION of Emperor Basil Il.
Saint Irene completed her martyric
contest by being beheaded.

Saint Irene led thousands of people
to Christ through her preaching, and by
her example. The Church continues to
honor her memory and to seek her
heavenly intercession. She is invoked
by those wishing to effect a swift and
happy marriage. In Greece, she is also
the patron saint of policemen. Saint
Irene is also one of the twelve Virgin
Martyrs who appeared to Saint
Seraphim of Sarov (January 2) and the
Diveyevo nun Eupraxia on the Feast of
the Annunciation in 1831. By her holy
prayers, may the Lord have mercy upon
us and save us. Amen.

Spirit. Spirit Knows, Loves, Is
Powerful (by Frank Sheed)

In theology, spirit is not only a key
word, it is the key word. Our Lord said
to the Samaritan woman: "God is a
spirit." Unless we know the meaning of
the word spirit, we do not know what he
said. It is as though he had said "God is
a —." Which tells us nothing at all. The
same is true of every doctrine; they all
include spirit. In theology we are
studying spirit all the time. And the mind

with which we are studying it is a spirit
too.

We simply must know what it is. And
| don't mean just a definition. We must
live with the idea, make it our own, learn
to handle it comfortably and skilfully.
That is why | shall dwell upon it rather
lengthily. Slow careful thinking here will
pay dividends later. This book is not
planned as a hand-gallop over the fields
of revelation. It is an effort to teach the
beginnings of theology.

We begin with our own spirit, the one
we know best. Spirit is the element in us
by which we know and love, by which
therefore we decide. Our body knows
nothing; it :2: nothing (bodily pleasures
are not enjoyed by the body: it react to
them physically, with heightened pulse,
for instance, or acid stomach; but it is
the knowing mind that enjoys the
reactions or dislikes them); the body
decides nothing (though our will may
decide in favor of things that give us
bodily pleasure".

Spirit knows and loves. A slightly
longer look at ourselves reveals that
spirit has power, too. It is the mind of
man that splits the atom; the atom
cannot split the mind, it cannot even
split itself, it does not know about its
own electrons.

Spirit Produces What Matter
Cannot

Mind, we say, splits the atom and
calculates the light-years. It is true that
in both these operations it uses the
body. But observe that there is no
guestion which is the user and which is
the used. The mind uses the body, not
asking the body's consent. The mind is
the principal, the body the instrument. Is
the instrument essential? Must the mind
use it to cope with matter? We have



evidence in our own experience of mind
affecting matter directly. We will to raise
our arm, for example, and we raise it.
The raising of the arm is a very
complicated anatomical activity, but it is
set in motion by a decision of the will.
And as we shall see, the direct power
the human mind has over its own body,
mightier spirits have over all matter.

This mingling of spirit and matter in
human actions arises from a fact which
distinguishes man's spirit from all
others. Ours is the only spirit which is
also a soul—that is to say, the life
principle in a body. God is a spirit, but
has no body; the angels are spirits, but
have no body. Only in man spirit is
united with a body, animates the body,
makes it to be a living body. Every living
body—vegetable, lower animal,
human—has a life-principle, a soul. And
just as ours is the only spirit which is a
soul, so ours is the only soul which is a
spirit. Later we shall be discussing the
union of spirit and matter in man to see
what light it sheds upon ourselves. But
for the present our interest is in spirit.

We have seen that in us spirit does a
number of things; it knows and loves,
and it animates a body. But what, at the
end of all this, is spirit?

We can get at it by looking into our
own soul, examining in particular one of
the things it does. It produces ideas.
Oddly enough, the materialist thinks of
us as superstitious people who believe
in a fantasy called spirit, of himself as
the plain blunt man who asserts that
ideas are produced by a bodily organ,
the brain. What he is asserting is that
matter produces offspring which have
not one single attribute in common with
it, and what could be more fantastic

than that? We are the plain blunt men
and we should insist on it.

Occasionally a materialist will argue
that there are changes in the brain
when we think, grooves or electrical
discharges or what not. But these only
accompany the thought; they are not
the thought. When we think of justice,
for instance, we are not thinking of the
grooves in the brain; most of us are not
even aware of them. Justice has a
meaning, and it does not mean grooves.
When | say that mercy is kinder than
justice, | am not comparing mercy's
grooves with the stricter grooves of
justice.

Our ideas are not material. They
have no resernblance to our body. Their
resemblance is to our spirit. They have
ho shape, no size, no color, no weight,
no space. Neither has spirit whose
offspring they are. But no one can call it
nothing., for it produces thought, and
thought is the most powerful thing in the
world—unless love is, which spirit also
produces.

Spirit Is Not in Space

We have now come to the hardest
part of our examination of spirit. It will
have much sweat and strain in it, for
you, for me; but everything will be
easier afterwards.

We begin with a statement that
sounds negative, but isn't. A spirit
differs from a material thing by having
no parts. Once we have made our own
the meaning of this, we are close to our
goal.

A part is any element in a being
which is not the whole of it, as my chest
is a part of my body, or an electron a
part of an atom. A spirit has no parts.
There is no element in it which is not the
whole of it. There is no division of parts



as there is in matter. Our body has
parts, each with its own specialized
function; it uses its lungs to breathe
with, its eyes to see with, its legs to walk
with. Our soul has no parts, for itis a
spirit. There is no element in our soul
which is not the whole soul. It does a
remarkable variety of things—knowing,
loving, animating a body—but each of
them is done by the whole soul; it has
no parts among which to divide them
up.

This partlessness of spirit is the
difficulty for the beginner. Concentrate
on what follows: a being which has no
parts does not occupy space. There is
hardly anything one can say to make
this truth any clearer; you merely go on
looking at it, until suddenly you find
yourself seeing it. The most any teacher
can do is to offer a few observations.
Think of anything one pleases that
occupies space, and one sees that it
must have parts; there must be
elements in it which are not the whole of
it—this end is not that, the top is not the
bottom, the inside is not the outside. If it
occupies space at all, be it ever so
microscopic, or so infinitesimally
submicroscopic, there must be some
"spread." Space is simply what matter
spreads its parts in. But a being with no
parts at all has no spread. Space and it
have nothing whatever in common; it is
spaceless; it is superior to the need for
space.

The trouble is that we find it hard to
think of a thing existing if it is not in
space, and we find it very hard to think
of a thing acting if it has no parts. As
against the first difficulty we must
remind ourselves that space is merely
emptiness, and emptiness can hardly
be essential to existence. As against the

second we must remind ourselves that
parts are only divisions, and
dividedness can hardly be an
indispensable aid to action.

As against both we may be helped a
little by thinking of one of our own
commonest operations, the judgements
we are all the time making. When in our
mind we judge that in a given case
mercy is more useful than justice, we
hardly realize what a surprising thing we
have done. We have taken three ideas
or concepts, mercy, justice, and
usefulness. We have found some kind
of identity between mercy and
usefulness; mercy is useful. This means
that we must have got mercy and
usefulness together in our mind. There
can be no "distance" between the two
concepts; if there were, they could not
be got together for comparison and
judgement. If the mind were spread out
as the brain is, with the concept mercy
in one part of the mind, and the concept
usefulness in another, they would have
to stay uncompared. The concepts
justice and usefulness must similarly be
together and some identity affirmed
between them, the judgement made
that justice is useful. That is not all. All
three concepts must be together, so
that the superior usefulness of mercy
can be affirmed. The power to make
judgements is at the very root of man's
power to live and to develop in the
mastery of himself and his environment.
And the power to make judgements is
dependent upon the partlessness of the
soul - one single, undivided thinking
principle to take hold of and hold in one
all the concepts we wish to compare.



