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Cayscou booci/Divine Liturgies
Heoina/Sunday: 8:30 am in English
10:30 am (sung) in Ukrainian
Y Ceama/Holy Day of Obligation
10:30 am and 7:00 pm
Iloonua/Daily Scheduled
7:30 am and 8:30 am Liturgy in Chapel
Cnosins/Confessions: - 15 minutes before
and 15 minutes in the beginning of the Divine
Liturgy - Or by appointment during the week
Baptism by appointment
Anointing of the Sick/Hospital Visits/
Eucharist for the sick - any time
Marriages - the arrangements with the priest
have to be made months before the marriage
Funerals - by arrangement

00. Bacuaisnw/Basilian Fathers serving the
Parish: - Father Serafym Grygoruk, OSBM
Administrator. Email: serh70@outlook.com
Father Marcos Zubyk, OSBM

Father Joseph Pidskalny, OSBM - local Superior

Most Rev. Severian Yakymyshyn, OSBM
Bishop-Emeritus

NMapadisa Mokposu lNMpecBaToi
boropoauui BiTa€ BCix rocren,
npuaTenis Ta napadiaH, aki bepyTb
yyacTb y Wi Cnyx6i boxi.

Hepina CninoHapoaXeHoOro
PiBHoanocTtonbHi KoHCcTaHTUMH | OneHa
MoaHa 9:1-38

Sunday of the Man Born Blind

Constantine and Helen, Equals to the
Apostles

John 9:1-38

The Protection of the Blessed
Virgin Mary Parish welcomes all
guests, friends, and Parishioners
participating in this Divine Liturgy.



Songs at 10:30 Divine Liturgy: 1) Opening: on page 196 “Khrystos voskres!
Lykuite nyni”; 2) at Communion: page 188 “Sohlasno zaspivaimo”; 3)
Closing: page 192 “Khrystos voskres, velychno dzvin”

JTroam He KnsikalTb nigvyac ocBsiYeHHs | nepen i no MNpuyacTio Big AHSA
BockpeciHHsa go 3dicnaHHsa Ceartoro [yxa.

HUWHI: Hepina, 21TpaBHA - KaBa i conogke nicna Cnyx6u Boxoi o rog 8:30
i 10:30 paHo.
-10:00 roa. paH. -MonebeHb go lNpeceaTtoi boropoauui
- 12:30 no obigi - bibninHi cTyail y knaci nig uepkeoto. 3anpoLemo Beix!
NMoHeninok, 22 TpaBHA: -7 roa. Bey. — MonebeHb A0 boropoauLi B kannuui.
Cepena, 24 TpaBHA: - 7 roa. Bey. - MonebeHb ao boropoauui B Kannauui.
YeTBep, 25 TpaBHA: CBATO Bo3HeciHHA - Ob6oB'a3koBe CBATO
- 10:30 paHo i 0 7:00 Bevopa - Cnyx6u boxi.
M’aTHUUA, 26 TpaBHA: - 7 roA. Bey. — MonebeHb A0 boropoauui B kanauu,i.
>>Big n’aTHULI, 26 TpaBHA A0 HeAini, 4 yepBHA - MicinHi gHi - 10 gHIiB Nnepen
3wectam Ceatoro Ayxa. MonebHi i Posgymu 6yayTh B kannuui o 7:00 roa. sevopa.
>> Heping, 28 TpaBHs - eHb Jlirn (MYKX) nepea 10:30 Cnyx6oto boxoto.

Monthly Intentions of the Holy Father for May
Christians in Africa. That Christians in Africa, in imitation of the
Merciful Jesus, may give prophetic witnhess to reconciliation, justice, and peace.

Sunday Donation for May 14 - $1,521.00

>>If our Parishioners become sick, please inform the Parish Office
and/or the Priests about them. Often these sick people need to receive the
Sacraments, and we should not wait until the last minute to administer the
Sacraments to them.

>>HOLY CROSS SUMMER CAMP. All children of the age 5 to 10 are invited
to the Holy Cross Summer Day Camp. From Monday July 3 to Friday, July 7 from
9:00 AM to 4:00 PM. Registration Fee is $50 for more information please contact
Fr. Andrii at 778-387-7071. Or email: office.holycorss@gmail.com

>>"Come and see the Kvitka Ukrainian Dancers perform in their annual
Vesna concert! Our concert is on June 3rd at 4pm at the Laura Muir Theater in
Douglas College (New Westminster) Laura Muir Theatre. 700 Royal Ave. New
Wesminster, BC (underground parking available, cash only). Underground
parking is available. Tickets may be purchased at the door. $10.00 for
admission, children 5 and under are free. We are fundraising for our costumes
and our trip to Ukraine in 2018, so come and bring your friends! We'll see you
there!"” (kvitkadancers.com email: kvitkadancers@gmail.com)




WE DO NOT KNEEL during the consecration as well as before and after Holy
Communion from Easter Sunday to Pentecost Sunday inclusive.

TODAY - Sunday, May 21 - Coffee and sweets available following the 8:30
and 10:30 Divine Liturgies in the Fellowship Room. All guests and
parishioners are invited.

--10:00 AM - Moleben to the Mother of God

-12:30 PM - Bible Study in a classroom under the church. Please, come.

Monday to Saturday at 7:30 am and 8:30 am - Daily Divine Liturgy in the
Monastery Chapel

Monday, May 22: -7:00 pm - Moleben to the Mother of God in chapel.

Wednesday, May 24: -9:30 AM - Presentation on Lives of Great Christians.
Preceded by 3rd Hour Devotion. Please, come. (Deacon Howard)

Wednesday, May 24: -7:00 pm - Moleben to the Mother of God in chapel.

Thursday, May 25: - Ascension of Our Lord - Holy Day of Obligation

- at 10:30 am and 7 pm. Divine Liturgy in Church

Friday, May 26: - 7:00 pm - Moleben to the Mother of God in chapel.

Fri. May 26- Sunday, June 4 - at 7:00 PM at Molebens in the Chapel-
Mission Days - A Ten Day Journey. There are also booklets in English and
Ukrainian, which you can pick up at the entrance to the church. (Please note
that this week’s Bulletin has a corrected date.)
1st Day - Fri., May 26, at 7:00 PM. A Divine Love that Brings Joy
2nd Day - Saturday, May 27, at 7:00 PM: Liberation from Sin
3rd Day - Sun., May 28, at 7:00 PM: God is With Us - We Belong to God
4th Day - Monday, May 29, at 7:00 PM. Branches that Bear Fruit
5th Day - Tuesday, May 30, at 7:00 PM: Where to Look for Truth?
6th Day - Wednesday, May 31, at 7:00 PM: Personal Responsibility
7th Day - Thursday, June 1, at 7:00 PM: Community of Prayer
8th Day - Friday, June 2, at 7:00 PM: Serving Those in Need
9th Day - Saturday, June 3, at 7:00 PM: “Tend my sheep!”
10th Day - Sun., Jun. 4, at 7:00 PM: Our Mission: to Carry the Holy Spirit to
Others...

>> Sunday May 28 10:30 Liturgy. UCWLC - League Day

>>The Ukrainian Canadian Congress (UCC) is pleased to announce the launch
of its project, Celebrating the Strength of Canada’s Diversity: Youth Engaging Youth.
The project is undertaken with the financial support of the Government of Canada’s
Department of Heritage Canada 150 Fund. With the Celebrating the Strength of
Canada’s Diversity: Youth Engaging Youth Project, the UCC will work with its member
organizations across the country to organize youth-led and driven Canada 150
celebratory events in British Columbia, Alberta, Saskatchewan, Manitoba, and
Ontario. The end goal is to focus on youth working together in the spirit of diversity
and inclusion to share experiences and create actively engaging celebratory events
for Canadians for Canada’s 150th anniversary. The project will result in 50 events,
engaging 1250 - 2500 youth in actively designing and administering the events, and
attracting up to 50,000 Canadians. Galyna Paliychuk (our Canada 150 Community




animator in BC) will work with Ukrainian Canadian youth on organizing youth-led
and driven Canada 150 celebratory events in British Columbia. The BC youth will
organize ten events in our province (ranging from sport to celebratory to cultural
activities) working in partnership with youth from other ethno-cultural, linguistic,
and Indigenous communities.

At this stage of the YEY project Galyna Paliychuk is reaching out different
communities and groups to indicate young leaders within those communities/groups
and help them to develop their ideas of events within the scope of YEY (non-
commercial mulicultural events, June-August 2017).

If your organization has young and enthusiastic leaders who might be
interested in organizing or developing current multicultural youth event in BC under
the UCC Youth Engaging Youth project umbrella with the financial support of the
Government of Canada’s Department of Heritage Canada 150 Fund, please contact:

Galyna Paliychuk BC Canada 150 animator / Youth Engaging Youth
coordinator at UCC National. Cell: 604-767-7608 Email: galyna@ucc.ca Website:
www.150.ucc.ca

Grace, Virtues, Gifts (by Frank Sheed)

BY BAPTISM we are incorporated with Christ, built into that Church which is
truly his body, so that we live in him and he in us. We must look at this indwelt
life, the life of grace, more closely. Reread Chapter Nine on the supernatural life
before continuing with what is here. What is said more lengthily there may be
summarized briefly.

Men we have seen, have by God's will a destiny of which by nature they are
incapable; if we are to live the life of heaven, to see God direct, to "know as we
are known," we have to receive new powers in our souls which are not there by
nature. And, because this life is a preparation for the next, because the next life
flows without break from this, we must receive these new powers in the soul here
upon earth. As received here, the supernatural life, the life of sanctifying grace,
does not produce its full flowering in giving us here and now the direct vision of
God. But it does lift the soul to new possibilities even in this life.

Observe that we are not given a new soul, but new powers in the soul we
already have. Our intellect is given a new access to truth by faith: now it can
accept God as the supreme source of truth, whose word is final. The will receives
two virtues. One is hope, by which it desires God in the certainty that he is
attainable. The other is charity, by which it loves God. These three are called the
theological virtues because their object is God; they relate the soul directly to
him.

The Moral Virtues

With grace there enter the soul not only the theological virtues but also the
moral virtues, which are concerned with our relation to all things less than God.
Here too there is an uneven division between intellect and will, the intellect
having one of them, prudence; the will having three, justice and temperance and
fortitude.

Prudence first. It is possible for the intellect, enlightened by faith, to know
the truth about God, yet fail to see all the windings of the road we must tread to
come to him and see how we should carry ourselves upon the road. Prudence is
the virtue by which the grace-aided soul sees the world as it actually is and our



relation to it as it should be. Unhappily prudence has, in ordinary speech, a
meaning which can actually contradict the very nature of the virtue. It tends to
mean something very close to timidity, playing everything safe, taking no risks-
risks meaning anything that might reduce our material well-being-martyrdom,
for instance. In fact there are circumstances in which letting oneself be martyred
is highly prudent, and the avoidance of martyrdom imprudent in the extreme.
There is no gain in avoiding martyrdom at the loss of one's eternal soul. The very
motto of prudence is that he who loses his life shall save it.

Prudence is thus the virtue which enables the intellect to see what is right to
do. The other three help the will to do what the intellect sees. Justice concerns
our dealing with others. It is a burning will that they have what is due to them. It
is not simply that we refrain from grasping what we are not entitled to; this of
itself might be only spiritual anemia. Justice means a really profound concern that
others should have their rights, driving us to do something about it.

Temperance and fortitude concern our handling of ourselves. The world
contains things-in some moods we feel it is full of things-which attract us almost
irresistibly-though we know we should not have them, cannot have them without
damage to the soul. The world also contains things which frighten us, which we
would do anything to avoid, yet which duty calls upon us to face. Temperance
aids the will to turn from the dazzlingly attractive things we should shun.
Fortitude aids the will to face what every instinct urges it to run away from.
Temperance moderates us. Fortitude stimulates us.

With faith and hope and charity and the four moral virtues it might seem that
we have all the helps the soul requires to reach its supernatural destiny. But there
are more helps, as we shall see.

Actual Grace

So far all our talk has been of sanctifying grace. But there is actual grace too.
The similarity of name, both being called grace, could mislead us into thinking
they are practically identical. But the word grace simply means a free gift of God,
something of which there is not even a beginning in our nature, wholly given
therefore. But although both actual grace and sanctifying grace meet this
definition, the gifts given in each are quite different. It might help our thinking if
we spoke of one as supernatural life, the other as supernatural impulsion.

Sanctifying grace is a life in the soul, making it almost a new thing, giving it
and its faculties new powers. Actual grace is the divine energy setting the soul in
motion towards some particular goal otherwise beyond its reach. Sanctifying
grace indwells the soul and abides in it. Actual grace does neither. It does not
abide-it is transient, like a wind that blows for a while and then is gone, the whole
point being to take advantage of it while it blows. Nor does it indwell; it does not
live in the soul but acts upon it in a sense from outside; it sets intellect and will in
motion without becoming a permanent quality of either, very much as a wind
moves a boat but does not in any sense become a permanent element in the
boat's structure.

We may indeed think of actual graces-observe that we never speak of
sanctifying graces but only grace-as sudden gusts of the wind of the Spirit. To
them applies very strongly what Our Lord said to Nicodemus (Jn 3:8): "The Spirit
breathes where he will: and you hear his voice, but you know not whence he
comes and whither he goes." Without this thrust of the divine energy, the soul



could not take the first step in its sanctification. But with it, the soul is capable of
movements otherwise beyond it. If it responds and makes them-above all a
movement of love towards God-then it will receive sanctifying grace. If it
responds, notice; for it is supernatural impulsion, not compulsion.

Actual graces do not cease when the soul receives sanctifying grace. God
continues to send them to enable us in this, that or the other matter to see what
is best for us to do and to make the effort, if we happen to be reluctant, to do it.

This brings us to the Gifts of the Holy Spirit. We receive these with sanctifying
grace, so that they are abiding qualities in the graced soul. The simplest
statement of their function is that they catch the wind of actual grace when it
blows, so that we respond to it, and respond fruitfully.

The Gifts of the Holy Spirit

It is from Isaiah (11:2) that we get the names of the seven gifts; he is
speaking of the Messiah to come: "The spirit of the Lord shall rest upon him: the
spirit of wisdom and of understanding, the spirit of counsel and of fortitude, the
spirit of knowledge and of piety. And he shall be filled with the spirit of the fear
of the Lord. He shall not judge according to the sight of the eyes, nor reprove
according to the hearing of the ears."

For once, intellect gets more of them than will; to it belong understanding,
wisdom, knowledge, counsel. Each of these is worth long and detailed study. Here
we can merely indicate what they are for. We have seen that by the theological
virtue of faith we accept whatever God has revealed for no other reason than that
he has revealed it; by the gift of understanding we are aided to grasp more clearly
what the truths we have accepted actually mean, and to go deeper and deeper in
their exploration. We may think of understanding as giving eyes to faith. Wisdom
makes the soul more intensely responsive not simply to the meaning, but to the
value of what we have learned about God.

Knowledge is also concerned with response to value, but to the spiritual
value of created things. Counsel helps us to be aware of the special guidance
offered us by the Holy Spirit in relation to what we must do and must avoid for
our soul's eternal good here and now; in a way it bears something of the same
relation to the moral virtue of prudence that understanding bears to faith.

There remain piety, fortitude, and fear of the Lord. We have seen how counsel
gives a kind of special edge to the moral virtue of prudence. These last three gifts
bear roughly the same relation to the other moral virtues.

Piety is related to justice in one rather special way. For, because justice
means giving to others what they are entitled to, to it belongs the virtue of
religion, which pays that debt to God. We may define piety as love of one to
whom we are already bound by the duty of obedience. We may think of it as
loving God solely because he is lovable-not because of the glory of the world he
has created or because of all that he has done for ourselves, but simply for his
own glory. It is a love of God, wholly self-forgetful.

Fortitude is related, naturally, to the virtue of the same name. Fear of the
Lord is seen by theologians in special relation to the virtue of temperance.
Temperance, remember, helps us to refuse delights forbidden by God's law; fear,
the gift, aids in various ways but most, perhaps, by an awareness of the
lovableness of God which does something to take the glow from the delight with
which the forbidden action draws us.



In fact, the relation between the gifts and the virtues, to which each brings
what | have called edge, or impetus, or clarity, is a matter upon which theologians
have written profoundly and brilliantly, but it is rather beyond our present stage.
But one thing at least we must add to this brief statement: just as in the giving of
actual graces the Spirit blows where it pleases him and we do not know whence or
whither, or even with any certainty when, so the response within us of the gifts is
something of which we are not normally aware. The supernatural life as a whole
has no direct access to our bodily senses, or to the emotions, which lie in the
frontier region where soul and body meet, or to our consciousness as it is aware
of things in the natural order.

In our analysis of the life of grace we have talked of the seven virtues,
theological and moral, and the seven gifts. Over and above these are the
beatitudes and fruits, which need not concern us now. All these, so to speak, are
the state of grace; whoever is in it has them all-there is no such thing as being in
grace and lacking any of them, though the dullness or reluctance of the response
of our nature to one or other of them may make us feel that we do. With the first
coming of grace to the soul we receive it totally. We may very well have increase
of grace, but this will be a matter of growing intensity, not of new elements. The
first coming is by faith, the root from which the whole life grows. Without it we
should get none of the rest, for what sort of relation should we have with a God in
whom we did not believe? It is worth dwelling on the simple fact that faith means
a hew contact of the intellect with God, and that it is in the direct contact of this
same intellect with God that the Beatific Vision ultimately consists. Our end is in
our beginning.

How Grace Is Lost

How do we lose grace? By mortal sin, obviously, a choice of our own will as
against God's so serious and deliberate that it really breaks the union between us
and him. Here too we need a shade more precision. Think of grace under the
figure of a tree-faith at the root, above it hope, above that charity, above that all
the leaves and branches of moral virtues and gifts and beatitudes and fruits. Faith
and hope and charity are the trunk of the tree. Each of these is lost by a serious
sin against it; losing any one of them, we lose all of the tree above it, but not
necessarily that which lies below. A sin against the love of God need not destroy
hope or faith. These we lose only by sins which involve their direct denial. Hope is
lost, as we have seen, by despair or presumption; faith by unbelief.

But charity is the life-giver. Sinning against it we lose the supernatural life;
we are without sanctifying grace. We may still have faith and hope, and they will
be quite real, but not saving, not life-giving. Yet not valueless. They can be real
aids to the movement of nature against sin which may lead God to energize once
more in the soul by grace. A man who knows God attainable and desires to come
to him, though caught in some sin to which he is too powerfully attached, has a
strong reason still for fighting against sin. Even if he has nothing left but faith-
hope having gone the way of charity-yet the belief in God, though he is not doing
anything about it, constitutes a point of return which the man without faith lacks;
though even there we need place no limit to the life-giving power of the Holy
Spirit-the prayers of others may still aid a man who will not pray for himself,
winning actual graces to which man's power to respond does not cease while this
life lasts.



Coto3 bora 3 niogunHotw XPUCTOC - HAWA NACXA”. (Karexusm YI'KII)

176 3pincHeHHsa boxoi Ob6iTHMLI, BUpaxeHe B coto3i bora i noanHun, mano
CBOI icTOpuyHi eTtanun: «Oue 4 ycraHoBiat0 Miv cor3 3 BaMu i 3 BalIUM
noToMcTBOM nicns Bac» (byTt. 9, 9). Coto3 bora 3 HoeEM Ta NOro CMHaMK € TakKUM
nepwum etanom. CBATUM IpMHEN HAronowye Ha iHiuiaTuei bora B yknagaHHi
cow3y: «IKMM YMHOM Morna 6 nioanHa Habnusutuca ao bora, akbu bor He
Habnu3uneca Ao noanHu?»1, Becenka, aka 3’€a4Hye Hebo 3 3eMel, - BUAUMUN
3HAK Uboro coto3y. Houn i noro notomcrteo: Cum, Xam i AdeT - npeacTaBHUKM
NACTBA, YCiX pac i Hapoais, Tob6TO Nnoaen, 06’eAHaHNX «3a CBOED MOBOIO, 3a
CBOIMW nnemMeHaMu, y cBoix Hapoaax» (byt. 10, 5).

177 o HawaakiB Hoa - cnagkoeMuiB coto3y 3 boromMm - Hanexas i ABpam.
bor HabNMXa€ETbCA A0 HLOrO Ta NOFO POAY, NOKINKAYM CTAaTU «ABpPaaMoM» -
6aTbKOM YCiX Bipylounx, i Aa€ Nomy obiTHULIO: «S BUBeay 3 Tebe BeNNKUn
HapoA i nobnarocnosnio Tebe; Ta 1 3pob/0 BENUKUM TBOE iM’S, a TU CTaHeLW
6narocnoBeHHAM. bnarocnoBuTuMy Tnx, Wo Tebe 61arocNOBNAIOTS, i
NPOKANHATUMY TOro, XTO Tebe NpokAnHae. Tobotlo BCi nneMeHa 3eMi
6narocnosnatumytbca» (byt. 12, 2-3). UncneHHe noToMCTBO Ta 0biLsgHa 3eMs
(auB. byT. 13, 15) - ue 3Haku boxoi oniku Ta 3aiMncHeHHA boxoil ObiTHUL: «A
3pobnto coto3 Mint Mixk MHOIO 1 TOOOK U PO3MHOXY Tebe BenbMuU-BenbMU» (byT.
17, 2). Llen cot3 bor niaTBepaXye Takox 3 lcaakom (auB. byT. 26, 3-4) Ta
SlkoBoM (amB. byT. 28, 13-15). Y €ErunTi Hawaaku AkoBa, K i 0biuss byB
focnoab, BUPOCN y BeNUKUN Hapoa (auB. byT. 46, 3), a Buxia i3 €runTy,
nepexin yepes nycTento Ta BXOAXKeHHs B 0biuaHy borom 3emnto niaTeepAnan
BipHicTb bora cnoy Co€i ObGiTHUL.

178 lMicna BuxoAy i3painbTaH 3 ErMNeTCbKOI HeBONi, focnoab Ha ropi
CuHanm yknagae cot3 3 I3painem, obiustoum 3pobutn noro «ocobnBoto
BNACHICTIO 3-MOMiX YyCiX HapoAiB [...], LAPCTBOM CBALLEHMKIB, HAPOAOM CBATUM»
(Bux. 19, 5-6). Becb Hapoa, NpuUnHAB 3aBiT, MOBUBLLK: «YCe, W0 cka3as [ocnoasb,
3pobumo» (Bux. 19, 8). YMOBOIO CcOlO3y ANA HapOoAy CTA€E BUKOHAHHA 3anoBiaen
(auB. Bux. 20). Ha 3HaK uboro cot3y Moncen oKkponue Hapoa, KPoB’to
XEePTOBHUX TBAPUH, KaXXyun: «Lle KpoB coto3y, wo yknae focnoab i3 Bamu,
3rigHo 3 ycima unmmn cnosamm» (Bux. 24, 8).

179 bor nocTinHo niaTpuMye i 3axuuLae Hapod O6iTHMLI. AKWO coto3
bora 3 Mownceem TBOpUTHL BOXKK Hapopa, To cot3 i3 uapem J1aBUaom €
npoobpa3oM Llapctea boxoro: « noctasna no Tobi TBOE NOTOMCTBO, LLO BUNAE
3 TBOrO JIOHA, U YTBEPAXY MOro LapcTBO [...]. A ckpinao Noro uapcbkun
npecTin HaBikn. A byay noro batbkom, a BiH byae MeHi cuHoMm [...]. TBiK AiM i
TBOE LLAPCTBO Nepeao MHOM MOBIKWN iCHYBaTUMe, i NPecToN TBiM 3aKpinnTbCA
noBikn» (2 Cam. 7, 12-16).

IPUHEN JIIOHCHKUM, [Ipomu epeceit, IV, 33,4 : PG 7, 1074.



