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Cayscou booci/Divine Liturgies
Heoina/Sunday: 8:30 am in English
10:30 am (sung) in Ukrainian
Y Ceama/Holy Day of Obligation
10:30 am and 7:00 pm
Iloonua/Daily Scheduled
7:30 am and 8:30 am Liturgy in Chapel
Cnosins/Confessions: - 15 minutes before
and 15 minutes in the beginning of the Divine
Liturgy - Or by appointment during the week
Baptism by appointment
Anointing of the Sick/Hospital Visits/
Eucharist for the sick - any time
Marriages - the arrangements with the priest
have to be made months before the marriage
Funerals - by arrangement

00. Bacuaissnw/Basilian Fathers serving the
Parish: - Father Serafym Grygoruk, OSBM
Administrator. Email: serh70@outlook.com
Father Marcos Zubyk, OSBM

Father Joseph Pidskalny, OSBM - local Superior

Most Rev. Severian Yakymyshyn, OSBM
Bishop-Emeritus

NMapadisa Mokposu lNMpecBaToi
boropoauui BiTa€ BCix rocren,
npuaTenis Ta napadiaH, aki bepyTb
yyacTb y Wi Cnyx6i boxi.

Hepnina CamapaHkn

Cearuii Myuyenuk Icugop
MNoaHa 4:5-42

Sunday of the Samaritan Woman

Holy Martyr Isidore
John 4:5-42

The Protection of the Blessed
Virgin Mary Parish welcomes all
guests, friends, and Parishioners
participating in this Divine Liturgy.



Songs at 10:30 Divine Liturgy: 1) Opening: on page 180 “Khrystos voskres!”;
2) at Communion: page 252 “Nazaetu liubyi tsvite”; 3) Closing: page 196
“Khrystos voskres! Lykuite nyni”

JTroam He KnsikalTb nigvyac ocBsiYeHHs | nepen i no MNpuyacTio Big AHSA
BockpeciHHsa go 3dicnaHHsa Ceartoro [yxa.

HUWHI: Hepina, 14 TpaBHA - KaBa i conogke nicna Cnyxo6u boxoi o rog 8:30
i 10:30 paHo.
-10:00 roa. paH. -MonebeHb a0 lNpeceaToi boropoaunui
--AeHb Matepi - 6axkaemo ycim Hawmm MaTtepsm boxoro 6narocnoBeHHs i
300pOB’st Ha MHorii i Gnarii nital
>> Graveside Services /Ilapacracu - Sunday, May 14, at 2:00 p.m. at Forest
Lawn Cemetery.
IMoneninok, 15 TpaBus o 1:00 rox. mo o611 - IToxopon + Bacunsa Crenmanyenka (Hap.
1935 - nom. 8 TpaBHs, 2017) Biunas [1am’sTh!
NMoHepinok, 15 TpaBHA: —6:30 roa. Bey. - MonebeHb A0 boropoauui B kannui.
MoHepinok, 15 TpaBHA o 7:00 roa. Bevopa - 36opwu MNapadianbHoi Pagn y 3ani
nig LepKBoLo.
Cepepna, 17 TpaBHA: - 7 roa. Bey. - MonebeHb Ao boropoauui B kKanauu,i.
M’aTHuuA, 19 TpaBHA: - 7 roA. Bey. — MonebeHb A0 boropoauui B kanauu,i.
>> Cyb6oTa, 20 TpaBHA 0 9:30 paHky - JIYKX 360pu - He 6yae MonebHs.
Heains, 28 tpaBHs - LeHb Jlirm nepeq 10:30 Cnyx6u Boxoi.

Monthly Intentions of the Holy Father for May
Christians in Africa. That Christians in Africa, in imitation of the
Merciful Jesus, may give prophetic witness to reconciliation, justice, and peace.

Sunday Donation for May 7 - $2141.00

>>HOLY CROSS SUMMER CAMP. All children of the age 5 to 10 are invited
to the Holy Cross Summer Day Camp. From Monday July 3 to Friday, July 7 from
9:00 AM to 4:00 PM. Registration Fee is $50 for more information please contact
Fr. Andrii at 778-387-7071. Or email: office.holycorss@gmail.com

>> "Come and see the Kvitka Ukrainian Dancers perform in their annual
Vesna concert! Our concert is on June 3rd at 4pm at the Laura Muir Theater in
Douglas College (New Westminster) Laura Muir Theatre. 700 Royal Ave. New
Wesminster, BC (underground parking available, cash only). Underground
parking is available. Tickets may be purchased at the door. $10.00 for
admission, children 5 and under are free. We are fundraising for our costumes
and our trip to Ukraine in 2018, so come and bring your friends! We'll see you
there!"” (kvitkadancers.com email: kvitkadancers@gmail.com)




WE DO NOT KNEEL during the consecration as well as before and after Holy
Communion from Easter Sunday to Pentecost Sunday inclusive.

TODAY - Sunday, May 14 - Coffee and sweets available following the 8:30
and 10:30 Divine Liturgies in the Fellowship Room. All guests and
parishioners are invited.

--10:00 AM - Moleben to the Mother of God

—-- Mother’s Day - We wish all our Mothers God’s blessing and good
health for many and happy years!
Monday to Saturday at 7:30 am and 8:30 am - Daily Divine Liturgy in the
Monastery Chapel
>> Graveside Services /Ilapacracu - Sunday, May 14, at 2:00 p.m. at Forest
Lawn Cemetery.
Monday, May 15: at 1:00 PM - Funeral for + Vasyl Sepanchenko (b1935
and d. May 8, 2017) Vichnaya Pamyat;j!
Monday, May 15: - 6:30 pm - Moleben to the Mother of God in chapel.
Mon., May 15, at 7:00 PM - Parish Council Meeting in the Fellowship Room.
Wednesday, May 17: -7:00 pm - Moleben to the Mother of God in chapel.
Friday, May 19: - 7:00 pm - Moleben to the Mother of God in chapel.
>>UCWLC meeting-Saturday, May 20 at 9:30 am in the BOARDROOM.
No moleben. Please attend. League Day - Sunday May 28 10:30 Liturgy.
Thur. May 25- Sunday, June 4 - at 7:00 PM at Molebens - Mission Days
- A Ten Day Journey

7 - Father, Son, and Holy Spirit (by Frank Sheed)

Consider where we now are in our exploration. Concentrating, not upon
God's dealings with His creatures, but upon His own proper being and His own
proper life, we saw God first as Infinite Existence, possessing all that He is in one
single act of being, living His life of infinite knowledge and infinite love, without
change and without end. Then, by revelation from God Himself, we learnt that the
one Divine Nature is possessed in Its totality by three distinct Persons. And this is
a truth of God's own proper life: whatever it may mean to us, its primary meaning
is within the life of God Himself. We must now see how these two truths about
God are one truth.

God, we have said, knows and loves, for these are the proper operations of
Spirit. Because He is infinite, His knowledge and love are infinite. Because He is
infinite, His knowledge and love are simply Himself. It is in the further
consideration of God living within His own nature a life of infinite knowledge and
infinite love that we shall come to some further knowledge of the three Persons
and of their relations one to another.

(i) The First Person generates the Second

We begin with the relation of the Second Person to the First. For this relation,
Scripture provides us with two names: the Second Person is the Son, and He is the
Word. It must be understood that these two words refer to one and the same vital
process in the Godhead. As St. Augustine put it, the Second Person is called Word




for the same reason as He is called Son. But in our human experience, each word
provides an element that the other does not; we naturally think of a son as a
distinct person, and we naturally think of a word (a mental word of course) as
within the same nature; and both are needed for our understanding of the Second
Person of the Blessed Trinity. Therefore there is gain for us in examining the two
words separately.

Take the word son first. The relation of father and son is the most familiar of
all relations to men. If we come to analyze our ideas about it, we find that the
essence of being a son lies in these two elements: (l) that the son is like in nature
to the father and (2) that he receives his nature from his father. These two
elements are combined in the philosophical definition of sonship: "the origin of a
living thing from another living thing, by communication of substance unto
likeness of nature".

The phrase "likeness of nature" simply means that the son of a man is a man,
and the son of a horse is a horse; and "communication of substance"” means that
the father does not make the son from some external matter, as one might make
a chair, but in some way produces him from within himself. All this is of the very
essence of sonship. So that God, in teaching us to call the Second Person the Son,
is teaching us both that the Second Person is like in nature to the First and that
He proceeds from the First; not as a being that the First has made from some
external matter or created from nothing, but as produced! within the very nature
of the First; further, since the Son is like in nature to the Father, the Son too is
infinite in nature, is God- "the only begotten Son, born of the Father before all
ages, God of God, light of light, true God of true God, begotten not made", says
the Nicene Creed. Further again, to come at the same truth in another way,
whereas a father and son who are alike in nature but finite may have every kind of
inequality between them, a Father and Son who are alike in nature and infinite
must be totally equal, since infinity is the total possession of the fullness of
existence. Therefore the Son is infinite, omnipotent, eternal.

This last word, "eternal”, might for a moment give us pause- because in
human parenthood the father is of necessity older than the son, and our minds,
easily deceived by the habitual, tend to think that what is invariably present to a
given thing in our experience is of the essence of the thing. Here we may apply
the principle already stated about arguing from the likeness to the original.
Fatherhood in man is a certain likeness of fatherhood in God. In man, the father
has to exist first, and indeed for an appreciable interval, before his SOIL But we
must ask ourselves whether that is because fatherhood is such, or because man's
nature is such.

To ask the question is to answer it. We have seen the definition of sonship,
the origin of a living thing from another living thing by communication of
substance unto likeness of nature. Where you have that, you have the relation of
father and son. In all this there is no question of a lapse of time between coming
into existence and generating a son. That lapse of time arises not from the nature

1 Some theologians dislike the word "produced" as suggesting a coming into being, or a causal effect of the Father upon the
Son. But all the verbs of our language are in themselves misleading in one way or another. We must make the necessary corrections
in our own mind as we use them.



of sonship but from the finitude of man, specifically from the fact that he does
not come into existence in full possession of all his powers, but has to grow
slowly. A man needs a little time before he is able to generate a son. But there is
no question of God's needing a little eternity before He is able to generate a Son;
there is no such thing as a little eternity - eternity is one indivisible thing; God
simply is, and in one act of being is all that He is, and simply by being Himself is
Father of His Son. God never had any existence except as Father: Father and Son
are co-eternal: and it is but one consequence for us of their equality that we can
see that they are equally necessary. Not for one moment must we think of the
Father as necessary and of the Son as in some way contingent. There could be no
equality between the necessary and the contingent. It is true that the Son receives
His Nature from the Father, but not as a result of a decision which the Father
might just as well not have made. By the same infinite necessity the Father both /s
and js Father: that is to say, by the same infinite necessity, the Father is and the
Son is.

Thus far we have come following up the clue contained in the word son.
There is a Second Person, equal in all things to the First, God as He is God,
infinite as He is infinite. Yet here we come up against an apparently enormous
difficulty. In plain words, we seem to have established two Gods, two Infinities:
and two Infinities is a contradiction in terms, since the moment we try to conceive
two Infinities, we see that each would be limited by the fact that the other was
beyond His power; and also that two limited Infinities would not be infinite at all.
The trouble is that the concept of human sonship brings us to likeness of nature
but not to oneness of nature; a father and son are like in nature: both are human,
but each has his own separate equipment as a man, his own separate human
nature.

To make the one further step from likeness in nature to oneness of nature,
we must turn to the second word that Scripture provides for the relation of the
Second Person to the First, the word Word. Already in Scripture (Eccl 24:5) we
have a hint of a word - "I came out of the mouth of the Most High" - a Word
which is also a son - "the firstborn before all creatures"”. But the explicit reference
to the Son of God as the Word we get from St. John, and so, we may believe, from
Our Lady, since Christ our Lord on the Cross entrusted her to St. John that he
might be her son and she his mother. To open his Gospel, he writes: "In the
beginning was the Word, and the Word was with God, and the Word was God, ...
and the Word was made flesh and dwelt among us. And we saw His glory, the
glory as of the only-begotten of the Father." Thus He who became man and dwelt
among us, that Jesus of whom St. John was to write his Gospel, was the only-
begotten of the Father-with that phrase we arc back at the concept of the Son;
and He who lived among men as Jesus of Nazareth, who was the Son of God, was
the Word of God: and the Word was God.

It is clear that if God has a word, it will not be a vocal word, a thing of air,
shaped by lungs and throat and tongue and teeth. God is not like that. God is a
pure spirit, and His word must be a word in the mind, verbum mentale; in other
words, a thought or idea. We must follow very closely to see what is the meaning
of the thought or idea in the mind of God, which was in the beginning with God,



which was the only-begotten Son of God, which became flesh and dwelt among
us.

God, so His Church teaches us, lives an infinite life of knowledge and of love.
Concentrate upon the knowledge. God knows, knows infinitely, but knows what?
If we conceive of God as knowing only the universe He created, then we stunt our
own conception of God intolerably. For however immense the universe may
appear to us, it remains finite, and the finite can never be an adequate object of
infinite knowledge; it remains contingent; that is, it might never have existed at
all if God had not willed to create it, and it is a plain absurdity to think of God
making the universe in order to have something to exercise His power of knowing
on. Obviously the only adequate object of infinite knowledge is the Infinite, God
Himself. So far we could go by reason, but at that it is not very far. The concept of
God's knowing Himself is true, but seems rather a barrier to thought than an
invitation. It seems like a closed circle, which leaves us nowhere to go. Yet by
itself, reason would not go beyond that. It is only God's revelation that tells us
what reason never could, that God, knowing Himself with infinite knowledge,
thinking of Himself with infinite power, conceives an idea of Himself. With that
piece of information, the closed circle is suddenly opened, the barrier is down,
and the whole vast inner life of God invites us.

The next paragraph must be read by beginners with the greatest care;
studied minutely.

An idea is, so far as we can make it so, the mental double or image of the
object we are contemplating; it expresses as much of that object as we can
manage to get into it. Because of the limitation of our powers, the idea we form is
never the perfect double or image, never totally expresses the object; in plain
words, is never totally adequate. But if God does, as we know from Himself that
He does, conceive an idea of Himself, this idea must be totally adequate, in no
way less than the Being of which it is the Idea, lacking nothing that that Being
has. The Idea must contain all the perfection of the Being of which it is the Idea.
There can be nothing in the Thinker that is not in His Thought of Himself,
otherwise the Thinker would be thinking of Himself inadequately, which is
impossible for the Infinite. Thus the Idea, the Word that God conceives, is Infinite,
Eternal, Living, a Person, equal in all things to Him Who conceives It - Someone as
He is, conscious of Himself as He is, God as He is.

“XPUCTOC - HALWLA NMNACXA”. (Karexusm YI'KII)

3pocTaHHA ocobu Bip 0bpa3y no nonobu boxoi

136 Icyc Xpuctoc, Ha obpa3 Akoro cTBopeHa naunHa, € sonioyeHnM CMHOM
Boxum, apyroto Ocoboto boxolo, Wo npunHana nacsKy npupoay. JlrogunHa,
nopibHo oo Xpucrta, € ocoboto. 3pocTaHHA NOANHK Big, 0bpa3y Ao noaobu boxoi €
0CObOOBUM 3POCTAHHAM, fIKe BiAOYBAETLCA Y BiIbHOMY CMiJIKyBaHHI NOANHN 3
borom. JltoanHa 3pocTae Big, CTaHy «nepworo Agama», onnMcaHoro B KHu3i byTT4,
A0 «apyroro Agama» - borontoanHu Xpucra. «lMepwunin yonoBik Agam CTae gyletro
)XMBOIO, @ OCTaHHIN AaaM - AyXOM XMBOTBOPHMUM [...]. Mepwmnn 4yonosik i3 3emni -
3eMHUN, APYrMn YONOBIK - 3 Heba. AKUN 3eMHUKN, TaKi K 3eMHi, | AKUN HebecHUN,



Taki 1 HebecHi. | Tak camo, K MK HOCUAM 0bpa3 3eMHOro, TaK HOCUTUMEM i obpa3
HebecHoro» (1 Kp. 15, 45-49).

137 CtBopeHa aobpoto, noanHa Mana NOCTYNOBO A0CAraTU A0CKOHANOCTI.
Ocb YoMy CBATUM IpnHEN NOPIBHIOE PAaUCbKNIM CTaH Nepworo AgamMa 3 HEBUHHICTIO
ANTUHU: «bor Mir cTBOpUTK NOANHY BXe Bigpa3y AOCKOHAJOW, ane rno3ask
nanHa byna TinbKM-HO CTBOpeHa, BOHa byna 6 HECMIPOMOXHO MPUNHATU LLIO
bnaropath, a oAep)aBwu - BTpuMaTtm»l. 3poctatu A0 apyroro Agama - Xpucra -
ue npunMmatu bnarogats CeaToro [lyxa ax Ao NoCTiMHOro nepebyBaHHA B Hil,
«MOKWN MU BCi He AinaeMo A0 €4HOCTI y Bipi N B0 MOBHOIro Crii3HaHHA boxoro
CuHa, A0 3BepLIEHOCTI MyXa, A0 MipWU MoBHOro 3pocty nosHoTH Xpucta» (Ed. 4, 13).

138 OboxecTB€HHA NOAVHWN, 3TiAHO 3 NpeABiYHUM boXnM 3aaymom,
MOXNMBe 3aBAAKN BOoMno4YeHHO boxoro CnHa, yepes ake At0AMHA CTAE YYAaCHUKOM
boxoi npupoau, «borom no 6naroaaTi», Ta OCAra€ BiyHe XUTTA. «MU He COTBOPEHI
boramu cnovatky. Cneplwy Mu cTanu noabLMKU, ane onicnsa ctaHemo boramu. Lle
caMe BMAB MOBHOTM boxoi munocTi, wob HixTo He aAymaB, wo bor 3a3apuTh abo
HeLWNpnmn»2,

0.6.1.3.1.2 JlioamnHa K Tino-Aywa-ayx

139 «bor byae npocnaBneHnn y BlaCHOMY TBOPiHHI, BiH 60 cTBOpuB Noro
3rigHo n noAaibHo Ao Ceoro CuHa. Apxe pykamu OTtus, yepe3 CuHa i lyxa, byna
coTBOpeHa Ha obpa3 i noaoby bora uina noaunHa, a He ii yactuHa. [...] ZlockoHana
NIOANHA - TO EAHICTb Aywi, aKa gictana JAyxa Otuy4, 3 TiZIoM, W0 COTBOPEHE Ha
o0bpa3 boxun»3.

140 bor coTBOpUB NOANHY, AK Nepenace KHUra byTTa, i3 «<3eMHOro NOpoxy» -
MaTepii, BAMXAUYN TN «BiAANX XUTTA», 3aBAAKM YOMY N0 MHA CTaNA «XKUBOIO
ictoTtoto» (byT. 2, 7). CeaTe NMucbmo 306paxye TBopus B 0bpasi NloHuaps, Kotpun
«NiNUTb» i3 3eMHOI rMHN naAnHY Ha Cein O6pas. Uum «Obpasom» (nop. byT. 1,
27) € BonnoyeHnn boxnnm CnH: «BiH - obpa3 Heenaumoro bora, nepsopoaHum
YCAKOIro CTBOpPiHHA» (Kn. 1, 15-16).

141 Obpa3 boxun BM3HAYAE rigHICTb NOAMHN BXe B i TiNi, Aske € gobpum.
[lobpicTb Tina nonsarae B Tomy, WO Yepe3 HbOro NAMNHA B CNiJIKYyBaHHI 34aTHA
BUpaxkaTun cebe ak ocoby. Lo 3aaTHICTb NtoAMHA OTPUMYE K Aap boxun. Tino
NOAVHN 30aTHe NnpunmaT B cebe [lyxa boxoro, Tomy 1 anocton aBno Ha3MBae
Tino nwanHn «xpamom lyxa Ceatoro» (nop. 1 Kp. 6, 19). Y ubomMy - «TaiHCTBO»
Tifla 1 NOBHOTA MOro npu3sHavyeHHs. Came TOMYy XPUCTUSAHCTBO CTAaBUTbCA A0
NACBKOrO Tifla AK A0 CBATUHI, MOCBAYEHOT ANA CNYXiHHA Borosi Ta 6aMXHbOMY.

142 CtBopuBwn noanHy Ha Cein obpa3s, bor noknukae ii Ao cBatocTi: «Cam
)Xe bor MMpy Hexam OCBATUTb BAC LLiIKOBUTO, i HEXAWN yCA Balla iCTOTA - AYX |
Ayuwa, i Tino - byae 36epexeHa 6e3 naamu» (1 Cn. 5, 23). MNpuropin Hicbknn Tak
TAYMaunTb C1I0BA anoCTona: «AnocTon 1aBno YaCcTUHY, WO XUBUTbLCA, HA3UBAE
«TiNIOM», LLO BiAYYBAE, MO3HAYAE C/IOBOM «Aylua», a TY, WO MUCIUTb, CJIOBOM «AyX»4.

143 [na ocBayeHHA nognHu bor aapysaB 3anoBiab. BUKOHaHHA panCbKOi
3anoBifAi «He CNOoXWBaTWU 3 AepeBa Ni3HaAHHA Ao06pa i 3n1a» A03BONANO0 O NHOANHI

IPUHE JIIOHCHKUM, IIpomu epeceii IV, 38, 1 : PG 7, 1105.

IPUHEI JIIOHCHKU, IIpomu epeceii IV, 37.4 : PG 7,1101-1102.
IPUHEN JIIOHCHKUM, IIpomu epeceu. V, 6 ,1 : PG 7, 1136.
I'puroriit HICKKUI, I1po yempii aioounu, 8 (ct. 109).



CNOXMBATKU 3 «AepeBa XUTTA», TOOTO «yBiHYUYyBaNo 6 ii bescMepTaAM»S,
nepeobpasuno 6 ii «B ogHoro lyxa 3 FlocnoaomM»®, y «1oanHy AyXOBHY, fKa
nigaana CBOE TiNo nig snaay Jyxa»’.

0.6.1.3.1.3 «4oNnoBiKOM i XXIHKOI CTBOPMUB iX»

144 Obpa3 boxunn - ocHoBa He nne ocoboBOi HEMOBTOPHOCTI IOANUHU, A 1
N ACLKOT cninbHOTU: «Cka3aB bor: CoTBopiMo noanHy Ha Haw obpa3 i Ha Hawy
nopoby [...]. | cotBopus bor noanHy Ha Cein obpa3s; Ha boxun obpas coTBOPUB ii;
YOJIOBIKOM i XiHKOW coTBOpUB iX» (byT. 1, 26-27). CninbHoTa Ocib MpecBaToi
Tpouui € nepsoobpazom noacbkoi cninbHOTU. CBATUN puropin Hicbknn TpakTye,
AKUM CaMe YMHOM Meplua N ACbKA CNiNbHOTA € ikoHOK Tpuocobosoro bora:
«Apam, AKUM He Ma€E COTBOPEHOI MPUUYNHKN CBOIrO OYTTA, | € HEHAPOAKEHUN, HA
BiAMIiHY BiA iHWMX noaen, € obpasom besnpuunHHoro bora OTus, Bcegepxutens
Ta MNprUYMHN BCbOIro; HApPOAXeHUN CMH Adama - obpa3 poaxeHoro CuHa i ChoBa
boxoro; a €Ba, sKka Buunwnia Big Aagama (ane He HapoAXeHaA Bif, HbOr0), 3HAMEHYE
icxoaawy Ocoby CeaTtoro Jlyxaxs.

145 Obpa3 MNpecaToi TpounLi y NoACbKIN CAiINbHOTI - Le NpUpoAHa EAHICTb
NOACBHKOT CMiNILHOTH, LWLO iCHY€E B cOnpuyacTi noboei Aagama i €eu. lonoBHIOWYM
oAHe oaHOro (i3nYHO, NCMXONOrIYHO | AYXOBHO, AaaM i EBa € Pi3HUMU 1
BOAHOYAC pPiBHUMM ocobamu.

146 CgaTe MMCbMO ONNCYE PIBHICTb i BIAMIHHICTb MiXK YO/IOBIKOM i XiHKOO, fAKi
TBOPATb NEPBUHHY CMiNbHOTY, Y YyA0BOMY 00pa3i TBOpeHHs EBU 3 «pebpa Agama»
(nop. byT. 2, 21). Agam BU3HA€E EBY «CBOEW»: «Lle cnpaBai KicTb Big MOiX KOCTen i
Tino Bia mMoro Tina. BoHa 3BatuMeTbCa XiHkoto» (ByT. 2, 23). AaamM cnpuinmae €y
AK piBHY NOMYy ocoby Ta BoAgHOYAC K noapyry Xutta (nop. byT. 2, 24).

0.6.1.3.1.4 CBobopa i BianoBiAaNnbHICTb NOANHN

147 Ff'ocnoab NOKAMKAB NHOANHY A0 CBATOCTI Yy CBOOOAI 1 BiANOBIAANbHOCTI:
«SKWO Tinbkyn nobaxkaew - 3anoBiai 36epexell, i 4OTPMMATK BipHICTb - Y TBOIW
Ao6pin soni» (Cnp. 15, 15). bor ocenus noanHy B pato, Aaes in ceoboay Ta
3anoBiab ANA 11 OCArHEHHA: «3 YCAKOro gepesa B cajy icTuMmell; 3 AepeBa X
ni3HaHHA Aobpa n 3na He ictumew» (byT. 2, 16-17). Lo 3anoBiab Mpuropin
BorocnoB TaymauuTb Tak: «He ang 3aHanauweHHsa noanHN bor nocaaune noro
[aepeBo ni3HaHHA Aobpa i 3na] Ha NoYaTKy i He Yepe3 3a34picTb 3abOPOHUB i
HabnuxaTnca Ao Hboro [...], a yepe3 bnaricTb, AKLWLO CAYLIHO L} 3ab0OpOHY
po3ymiTu. Aaxe ue byno, Ha MO AYMKY, AepeBO CNOrNfaAaHHA, ske 6e3 XOoAHOi
lWKOAW MOrnn 36arHyTy nuue Ti, Yna AYXOBHICTb A0CArA AOCTATHLOI
AOCKOHANOCTIi»d.

148 TBopeub, BiNbHO 3 NOOOBI CTBOPUBLUM NOANHY, NOKANKAE il A0 N0OOBI -
HAMBMLLOIO, TBOPYOro BMABY 0cobu. Ansa uboro bor o6aapoBye noaANHY
csobopoto. Jlioaceka ntobos Bunnmeae 3 bora sk axepena, 6o «bor € nobos» (nop.
1 Wo. 4, 8). Ceoboaa HanexunTb A0 boxoro obpasy B noauHi. Npo ceoboay
noanHu Harvyae MoaH 3onotoyctun: «Hi bor, Hi bnaroaats lyxa He 3B’A3yl0Th
Hawoi ceoboamn»10,

TEO®ITT AHTIOXINCBKUM, /Jo Aemonuxa 11, 24, 27.
OPITEH, 35 eom. na €sancenie 6io Jlyxu, (c. 137)
Iop. OPITEH, /1 2om. na €saneenie gio Jlyxu, (c. 60)
I'puroprit HICBKHUA, Croso 31 : PG 44, 1329 C.

I'PUrOPII BOTOCIOB, Fecida 45 na Ilacxy, 8. (1.1, cT. 666).
Noan 30JI0TOYCTUH, Ioscuenns na Mames, XV, 1.
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